The difference is rather remarkable. In the fifst case (Num 27: 18) Joshua already has ruab: then follows the laying on of hane!s by Moses and finally the acceptance by the people: spirit __ laying on of hands __ acceptance. \Vhile in the second text (Deut 34: 9) the gift of the spirit to Joshua is the result of the laying on of hands by Moses: laying on of hands --spirit __ acceptance. This discrepancy makes the meaning and the importance of the laying on of hands significantly different. Though exegetes make cross-references l'rom one text to the other, sorne do 1 . G.\\. CO·\1S . "Legendalv Motifs in the Mu,es Dcath Report,," CBIj 39 (19 77 ) 34-·'·t, 3 not seem to notice the important difference 2, others point to the differencc 3, but rare are those who try to explain the disparity 4.
Since the two texts belong to the Pentateuch, one might be inclined to think that the different order can be explained by the theory of the four traditions (J-E-D-P).
When the ruab is already present before the laying on of hands, and thus appears to be a direct gift of Yahweh, the text seems more prophetie and charismatic. One would be inclined to attribute it to E or even to D while a text, in which the gift of the spirit depends upon a ritual, would probably belong to the priestly tradition, P.
But such an explanation do es not seem satisfactory in this case. Exegetes generally agree that the two texts belong to P '. Deut 34 is considered a combination of several traditions. Since it is the last chapter of the whole Pentateuch, ail traditions come to their conclusion there. Ali exegetes consider v. 9 as P 6. The passage in Num 27: 18-23 is also attributed to P 7. Sorne exegetes think that it is from a later period, but still from the priestly tradition 8. Which of these texts is the earlier is still under discussion.
The /aying on of hands by Moses
There is a minor difference in the description of the laying on of hands in the two texts. Deut 34: 9 has a plural "his hands". Numbers, on the contrary, has a singular "your hand" (v. 18), but a few verses later in the same text the plural is used, "his hands" (v. 23). Several manuscripts attest different readings, which suggest the possibility of textual error 9. But whatever the textual problem, the ritual of the laying , 1 g, 22) . There are dltlerent interpretations of the meaning of this ritual. De Vaux believes that the ritual does not suggest that the animal is a substitute for the human person. By this gesture the worshipper mercly expresses that this victim is his, and that il will be offered in his namc II. Hancls are also laid on the scapegoat (Lev 16: 21) which is charged with the guilt of the people.
Other than the case of Joshua, therc are only two texls where hands arc laid upon a human person. Whcn someone is found guilty of blasphemy ail the witnesses have to lay their hands upon his head before stoning him (Lev 24: 14). The meaning seems very cIear. The witnesses indicate through this gesture that this pers on is the one who is guitly. The other case refers 10 Ihe people laying thcir hands upon the Levites (Num 8: 10-11). This does not seem 10 be an investiture, but a gcsture of offering. The Levites are offered to God as substitutes for the firsl-born lè.
The case of J oshua is therefore the only text where the laying of hands upon a person is in the context of some kind of investiture. But the question is: Whal does this rite accomplish? Does Moses, as in several of the prcceding cases. sim ply indicate through this gesture that thiS person is the one who will be his succcssor ') ls it in other words a certain rite of identification (as coulcl be the case in Num)? Or does this rite bring about the gift of the spirit (which could be the meaning in Deul)?
The spirit in Joshua
The allusion to the spirit in J oshua is another element which is nol exactly identical in the two texts. Joshua is called "a man in whom is spirit" (Num 27: 18), or "full of the spirit of wisdom" (Deut 34: 9).
The term ruaI; is very rich and complex 11. Joshua in the first text is "a man in whom is ruqh." (Num 27: 18), which in theory eould sim ply mean that J oshua is a man full of Iife. The word rualz can indeed refer to that aspect alone (cf. Ps 31 : 6). There is a great variety of gifts from the spirit of Yahweh, but the spirit always comes directly from God upon the person. The J udges have the special gift to fight and to deliver Israel: "the spirit of Yahweh came on him ... " (Judg 3: 10; 6: 34; Il : 29; 13: 25; 14: 6, 19; 15: 14). The spirit cornes upon some persons to make them prophets (Num 24: 2; 1 Sam 10: 10; 1 Kgs 22: 21-24). He also cornes upon kings (l Sam Il: 6; 16: 13). The "spirit of wisdom" is a quality of leadership. It is the gift requested by Solomon (1 Kgs 3 : 4-15, 28), and characteristic of the future messiah (Isa 9: 5-6; 11 : 2). Nowhere is there any indication of a ritual by which that spirit of Yahweh is communicated.
There are a few instances of transmission of authority in the Bible, but even in these cases God himself gives his spirit. This is clearly so for the seve nt y eIders who participate in the spirit of Moses: "Yahweh ... took some of the spirit that was on him (Moses) and put it on the seventy eIders. When the spirit came on them they prophesied, but not again" (Num Il: 25). The same applies to the transmission of the spirit from Elijah to Elisha (2 Kgs 2: 9, 15) 15. David's anointing by Samuel could constitute an exception. "Samuel took the horn of oil and anointed him where he stood with his brothers; and the spirit of Yahweh seized on David and stayed with him from that day on" (1 Sam 16: 13) . This text could suggest a link between the anointing and the gift of the spirit. But in ail other cases of the anointing of kings no reference is made to a gift of the spirit. We may note that in David's case the text still says that the spirit "seized on" David and also that Yahweh had already chosen him before the anointing (v. 12). One could therefore say that the spirit came upon David on the occasion of the anointing rather th an because of it. This text may weil mean anointing and gift of the spirit, rather than gift of the spirit because of the anointing.
The funcrion of kî
We are left therefore with only one c1ear case in which several translators make a causal link between a ritual and the gift of the spirit. "J oshua was full of the spirit of wisdom because (kî) Moses had laid his hands upon him" (Deut 34: 9). 6 certainly raises questions. We have shown that the minOJ" differences of hand/hands; spirit/spirit of wisdom do not involve any difference of meaning. The only dct:ul which causes the whole difference is the particle Ki.
This ki has becn undcrstood by ail translators as causative in relation to the statement of the prcvious clause. N AB translates "since" and J H, RS V, N ER "for".
But the frequently uscd kî has a variety of nuances of meaning and functions in the sentl"nce in tlle Bible "'. Ju~t to quote a kw, tllis kî may bc cmpl1atic ", recitatrve "', interrogative 19. Far l'rom always introducing a dependent causatiw clause, it often intr0liuccs a strong cmphalic statement ,0. We therefore suggest that the whole issue is a question of punctuation in the sentence under consideration. And we translate:
And Joshua the son of Nun was full of the spirit of wisdom. When (or Sinu:) Moses had laid his hands upon him, the people of lsrael obeyed him, and dic! as Yahweh had commanded Mose (Deut 34: 9).
Such an explanation eliminates the discrepancy hetween the 1\\0 texis (Num n:
18-23 and Delit 34: 9), They now say exactly the samc thing, God has givcn Joshua a special spirit: he is a charismatic leader. Through the laying on of hands Moses appoints him as his successor and substitute. Joshua is now clearly identified as such and, consequently, the people are ready to obey him, This solution also puts the case of J (l,hua in harmony with the other biblical texts. Only God himsel f gives his spirit. Human rimaI indicates in the eyes of the people who this charismatic person is, but it does not give the spirit. 
